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Introduction 


The Series of TUKK originated on my TikTok account as a four-part series aimed at 
compiling arguments sourced from Twelvershia.net and the writings of Farid al- 
Bahrani. It's important to clarify that none of the content presented is original work 
by me; rather, it's a comprehensive compilation highlighting what | perceive as 
inaccuracies within Shia literature. 


This project is now being turned into into a more concentrated book format, bringing 
together all four parts of TUKK into a single volume, and that singular volume is going 
to be everything in which | include in this book. 


TUKK Part I: 


Part 1.1: The Altering of the Narration of 
Abdullah and Abu Abdullah 


in Al-Kafi is the narration of Tahir, in which is said: 


Abu Abdullah (as) (Ja’afar Al-Sadiq) blamed, reprimanded, advised Abdullah (his son), 
and said, “What prevents you from being like your brother, for | see light emit from 
his face?” Abdullah said, “Why? Isn’t his father and mine the same person? Isn’t his 
mother and mine the same person?” Abu Abdullah said, “He is from me and you are 
my son.” [1] 


However, ibn Babawayh quoted the hadith with the same isnad, just ended 
differently, with it saying instead “Isma’il is from me and you are my son.” [2] 


this narration, with the same isnad and same foregrounds, just with a slightly 
changed ending is still a very big problem, it seems as if ibn Babawayh found nothing 
wrong with the original hadith in which he heard, however Al-Kulayni did not come 
to the same reasoning, he thought this narration meant that Isma’il was the Imam 
after Ja’far as-Saddiq, and so changed the name of Isma’il in the narration, to “He” 
opening up a passageway for the hadith to be interpretted as Musa al-Kathim being 
the next Imam. Obviously a huge fundamental flaw in the shia literature! 


Part 1.2: The Narration of a Donkey 


The Narration of a Donkey speaking and telling Sanad to people, in which prophecise 
about the referenced donkey is not anonymous, it tells us about a donkey in which 
says: 


“my father related to me from his father from his grandfather from his father who 
lived with Noah in the Ark. Once Noah came to him and whipped him on his back and 
said: “From the descendents of this donkey there will a donkey on whose back the 


[1]. Al-Kafi by al-Kulayni Volume 1 Book 4 Chapter 75 Hadith 10 
[2]. Al-Imamah wa’l-Tabsira #63 


master and the last of the prophets will ride." | thank Allah who has made me that 
donkey.” [3] 


We do not reject the miracles, if this was present in a sunni book we wouldn’t 
mind because Allah willed so to happen, the problem is the donkey narrating his 
own hadith, the isnad goes like such: 

Donkey’s Father 

Donkey’s Father’s Father 

Donkey’s Father’s Father’s Grandfather 

Donkey’s Father’s Father’s Grandfather’s Father who was with Nabi Nuh AS. 

this isnad is impossible because the Donkeys Great Great Grand Father could not 
have lived for such a long time. 


Some may argue that this argument is weak because of how the original hadith 
found in al-Kafi is da’if according to Al-Majilisi, however this argument is directed 
to the Akhbari Shi’as. 


This Narration isn’t about a miraculous donkey who spoke, but rather it is about 
a donkey who gave out sanad and then Al-Kulayni Accepted this in his book. 


as a response to this we surely will have those who will come forward to try and 
bring a rough refute upon this, one of those refutes would be that this narration 
exists in our books aswell, to that i reply with the Fatawa of the Following 
Shuyukh: 


Ibn Al-Jawzi said: “May Allah curse the person that fabricated this hadith, for he 
intended to mock and attack Islam!” [4] 


Ibn Hibban said: “This hadith has no foundation, and it’s chain is nothing, and it is 
not permissible to use Mohammad bin Mazeed as evidence.” [4] 


Abu Musa Al-Madeeni said: “This narration is extremely munkar, both in chain 
and text, and I forbid anyone to narrate this from me, unless they mention my 
words about it (in rejecting it).” [5] 


[3]. Al-Kafi by al-Kulayni Volume 1 Book 4 Chapter 38 Hadith 9 
[4]. Al-Mawdoo’aat 1/218 
[5]. Al-Isaba by Ibn Hajar 4/2366 


TUKK Part Il: 


Part 2.1: The Omission of Necessary Concepts 


bn Babawayh narrates: 


Abdullah bin Jundub narrated from Musa bin Ja’far (‘Alayhi Salam) that he said: “You 
say in the prostration of thankfulness: O’ Allah, | call you to witness and I call your 
angels, prophets, messengers and all creation, that you Allah are my Lord, that Islam 
is my religion, Muhammad is my prophet, and that Ali, al-Hasan, al-Husayn, ‘Ali ibn 
al-Husayn, Muhammad ibn ‘Ali, Ja’far ibn Muhammad, Musa ibn Ja’far, ‘Ali ibn Musa, 
Muhammad ibn ‘Ali, ‘Ali ion Muhammad, al-Hasan ibn ‘Ali, and Allah’s proof, the son 
of al-Hasan ibn ‘Ali, are my Imams; | show loyalty for them and disavow their 
enemies...” [1] 


Al-Kulayni, However narrates it from ‘Ali ibn Ibrahim from Ibrahim (his father), from 
Abdullah ibn Jundub differently: 


“Muhammad is my prophet and that ‘Ali and so-and-so are my Imams.” [2] 


The First Report, which we will call Hadith al-lsm says the name of the Imams, while 
the second Report, which we will call Hadith al-Imam, does not. 


It seems as if Hadith al-Imam, originally reported by Al-Kulayni was tampered with by 
ibn Babawayh to fit the Twelver narrative of ithna Ash’ariyyah. 


Part 2.2: The Lack of Eyewitnesses 


Most Shi’a sources quote Ja’far as-Sadiq as a Source, the 6th imam, and others 
quote Muhammad ibn al-Bagir, the 5th imam, both of these lived 90-120 Years 
after the Prophet’s death, meaning we don’t have an in-depth view on: 

The Sahabah 

and The Seerah of Rasulallah .# 


[1] Mashyakhat-ul-Faqih pg.99-100 
[2]. Al-Kafi Volume 3 pg. 211 


Shi’a sources mainly rely upon the verdict of Al-Tusi, and Al-Najashi, occasionally we 
will see Shi’a Sources rely upon Al-Mufid, Ali ibn Ibrahim, and Al-Kashi 


Very little is known about their methodology. there is almost nothing released by 
them about their methodologies and how they authenticate narrators, neither do 
they provide reasoning for their verdicts. 


we don’t consider their verdicts reliable and so we don’t agree that we have many 
reliable sources or genuine Seerah of the Prophet. 


Another coincidence we can add here is that Al-Najashi, the shia scholar, his name 
sounds awfully similar to the word “ta” which quite literally is the word we use to 
describe the act of deceiving one in trade using artificial methods, infact, the Prophet 
of Allah (may peace and blessings be upon him) said: 

“When you deal with al-‘aynah transactions and you hold onto the tails of cows and 
you are pleased with the agriculture, Allaah will send humiliation down upon you. 
He will not remove it from you until you return back to your Religion.” [3] 


So consider Ahlul ‘ilm as your humiliation. The ones who will destroy the lies you 
create and the cancer you have added to Islam. 
Syed Hussain Qazwini states in his book: 


“They (Al-Tusi and Al-Najashi) would most often transmit the reports of a transmitter 
and then evaluate them based on their contents. If their contents were aligned with 
their theological positions, they (Al-Tusi & Al-Najashi) would not weaken the 
transmitter. Otherwise, they would accuse him of weakness, deceit and ghuluw.” [4] 


Syed Hussain Qazwini implies that Shi’a Authentication is biased if someone narrates 
Shi’a Supported Ahadith, meaning if someone narrates something contrary to 
Twelver Beliefs, then Al-Tusi or Al-Najashi would reject them completely as a result 
of their Bias. l'Il create a false hadith to give an example: 


‘Ali ibn Abdul-Wahid (Thiqah) narrates from Al-Husayn al-Qummi (Thiqah in this 
sense, as if Ja’far as-Sadiq lived in Qum like Al-Husayn al-Qummi did.) from Ja’far as- 
Sadiq that Jami’ Malik (Thiqah, Twelver) said “I believe in so-and-so and he who 
believes different is not like Ja’far as-Sadiq.” 

then Jami’ Malik would be considered inauthentic on Al-Tusi or Al-Najashi’s 
Conditions even though he is of the shi’a twelvers, however he said 1 Thing 


[3]. Sunan Abu Dawud Book 24 Hadith 47 (Arabic Reference) 
[4]. Qazwini 32 


contradictory to the Twelver Narrative. 


Saying something contradictory to that of what is mentioned in the Twelver 
Narrative is not proof enough to expel someone from being a thiqah narrator! Jami’ 
Malik in this situation is thiqah and his narrations should not be thrown out because 
of 1 “Non-Twelver” Narration. 


how can such a minuscule issue cause such an impossibly biased issue in the gradings 
of these 2 large scholars who decide most of the Seerah and early issues in the shi’a 
beliefs? 


TUKK: Part III 


Part 3.1: Shi'a Transmitters Narrating from 
Those They Haven't Met 


we see this very often in the Shi’a Books, | covered 3 Examples of this before in Parts 
1 and 2 of TUKK, this time l'Il cover Al-Tusi and Al-Najashi narrating from those they 
haven’t met. 


to start off, Ayatollah Al-Khoei has the opinion that Al-Tusi and Al-Najashi did not 
allow matters of fiqh according to their own judgement, rather they transmitted the 
endorsements from older proofs that witnessed the narrators they “narrated from”. 


this provides us a fairly large problem, if Al-Tusi and Al-Najashi did not bring forth 
any legitimate sources that could prove to them the ‘ijma on the reliability of such 
transmitters, in this case, the muarakh is out of his ability to authenticate or 
inauthenticate a narrator, ijma’, or claim. 


Asif Mohseni says in his book Buhuth fi ‘ilm al-Rijal 


The problem is that their endorsements and condemnations of a transmitter, along 
with anything else they mention about the transmitters, come with a gap in time. 
However, they do not list the transmitters between them [till that period] for us to 
analyze whether they were reliable, weak or unknown transmitters. Accepting such 
time-lapsed approvals of transmitters is unjustified unless we are to give them the 
benefit of the doubt and assume that they [Najashi and Tusi] only transmitted from 
reliable transmitters without listing them. In that case, how can we accept their 
statements? Why don’t we ask about whom they transmitted [these endorsements] 
from?” [1] 


he also points out: 
“If anyone were to find me a solution to this dilemma, | would offer him a sum of 


money and | would be very thankful, for this dilemma makes ilmur-Rijaal an 
unreliable discipline from a logical and religious standpoint” [1] 


[1] Buhuth fi ‘ilm al-Rijal Mohseni 58 


Part 3.2: Calling those deemed Weak Authentic 


first of all is Al-Najashi saying about a narrator: 


“He was a reliable Sunni who transmitted a hadith from Abu ‘Abdullah.” [2] 


“a reliable Sunni” meaning that according to the Sunnis this narrator is reliable,, 
but is he really reliable?? 


Yahya ibn Ma’in, Al-Bukhari, Al-Jawzajani, ibn Hibban, Al-Daraqutni, and ibn 
Hajar agreed upon the inauthenticity of this man [3], Yahya ibn Ma’in even calling 
him a vile liar, is this who Al-Najashi said was authentic according to Ahlus- 
Sunnah wa’l Jamma’ah? 


Second is the Narrator Ismael ibn Abi Ziyad al-Sukuni, in this case he will be 
referring to as al-Sukuni from here on out, 


Al-Daraqutni said about Al-Sukuni, “He is abandoned in hadith.” and similarly 
was Said by Al-Khalili: “He is a weak sheikh who is not well-known.” [4] 


Al-Tusi however, on Al-Sukuni said: “The sect has acted upon the reports 
transmitted by Hafs ibn Ghiyath, Nuh ibn Harraj, Ghiyath ibn Kalub, and al- 
Sukuni.” [5] 

similarly was said by Al-Jawaheri: “He was from the transmitters of Ahlus- 
Sunnah wa’l Jamma’ah. He transmitted 61 reports, all from Abu ‘Abdullah, asides 
from one instance. He was thiqah.” [6] 


some might argue that Al-Tusi didn’t necessarily say that al-Sukuni was thiqah 
but he did group him alongside 3 other narrators: 

Hafs ibn Ghiyath 

Nuh ibn Harraj 

Ghiyath ibn Kalub 


Hafs ibn Ghiyath is Thigah, Abu Hatem al-Razi said: “Hafs ibn Ghiyath narrated 
from Abu Khaled Al-Ahmar” [7] 

ibn Hibban mentioned him in Al-Thigat. [8] 

ibn Hajar said: “he is of the reliable ones.” [9] 


[2] Al-Khoei Book 4 pg. 136 

[3] Ibn Hajar Book 1 pg. 461 

[4] Ibn Hajar Book 1 pg. 406 

[5] Al-Tusi Book 1 pg. 149 

[6] Al-Jawaheri #63 

[7] Tahsinat Muhadhaba Book 1 pg. 458 


ibn Kharash also held a similar opinion, saying about him, “Thigah.” [7] 


Nuh ibn Harrgj is not ibn Harraj, rather he is ibn Daraj, so we will refer to him as 
ibn Daraj from now. 


Nuh ibn Daraj isn’t strong, we have minor scholars agreeing upon his strength 
but not sufficient enough to say he is strong, eitherway Hafs ibn Ghiyath being 
thiqah is sufficient for us here because he still grouped together thiqah and da’if 
into 1, which is another fallacy in this text 


Ghiyath ibn Kalub is a shi’a narrator in himself, here he grouped together a shi’a 
narrator, 2 strong narrators (in his opinion), and 1 da’if narrator except he called 
the da’if narrator strong because he grouped him with 3 other reliable narrators 
(once again in his opinion) meaning he agrees here that all 4 narrators are thiqah 
even though 2 of them are agreed as da’if according to Ahlus-Sunnah wa’! 
Jamma’ah. 


TUKK: Part IV 


Reminder: All Ahadith References will be put at the end of this part under the mention of ibn Babawayh 
instead of at the end of each page — contrary to how | did it before. 


Part 4.1: The Significance of these “Scholars” 


in the past 3 parts, we have thrown out multiple shi’a scholars, such as Al-Tusi, 
Al-Najashi, Al-Kulayni, ibn Babawayh and more, we have proved the 
inauthenticity of Al-Kafi and we have proved the bias of the scholars to the 
twelver narrators, we have proven the corruption by ibn Babawayh to the 
ahadith found in Al-Kafi, we have proven the ianuthenticity of so many ahadith 
that there isn’t any choice but to throw out so many ahadith which build up such 
a fundamental basis of the Twelvers. 


in this part, I’ll be proving the necessity of these scholars to the Rafidha, so they 
know specifically what they must throw out. 
Part 4.2: The Significance of Al-Kulayni 


Al-Kulayni is a scholar which is responsible for the largest collection of the 


[7] The Reference is the same as Abu Hatem al-Razi because ibn Khurash makes 
praise of the narrator in the same book —refer back to back pg. 9s footnotes. 

[8] Al-Thigat Book 1 pg. 458 

[9] Taerif Ahlul-Qadasa book 1 pg. 79 


Rafidha, this collection (quite possibly) is one of the largest basis’s on which the 
Religion is built upon, throwing this book out has such consequences that it 
would tear down the Narrative of the Shia as we know it, this book is definitely a 
necessity. 


Akhbaris accept this book as being completely authentic, with there being no err 
and no fault within this book, we seek refuge in Allah from such falsehood. 


however, we see that Al-Kulayni tampers with the narration of Abu Abdullah and 
Abdullah [1] which once again is a root for the Shia to follow, any defect in this 
chain (especially with the significance of such a difference.) is enough to throw 
out this hadith,, however throwing out this hadith destroys the idea that Al-Kafi 
is 100% authentic, 1 small defect is enough to bring the Authenticity down, lets 
do some math to bring forth what’s left, with a variable (we'll call X) here is 
16199 (which is how many ahadith are in Al-Kafi), we take 1 away from X, we’re 
left with 16198, so we divide X-1 by X itself and then multiply it by itself, then 
we're left with 99.993% Authenticity of Al-Kafi by just inauthenticating 1 
singular hadith. 

The Equation goes like such: 

16199-1 = 16198/16199 * 100 = 99.993 


1 Singular hadith in the collection is enough to destroy the Akhbari narrative. 
upon this i bring forward multiple other examples of Al-Kulayni tampering or 
allowing defects into his “fully authentic” collection. 


by throwing Al-Kulayni out we need to throw out: 
Al-Kafi 

Scholars Who he Praised 

Seerah of the Prophet # 

Multiple Twelver Shia Basis’s 

Multiple other Books which reference Al-Kafi 

+ More. 


Part 4.3: The Significance of Al-Tusi & Al- 
Najashi 


Al-Tusi is a shi’a scholar, who, alongside Al-Najashi stands accused of Bias to 
Twelver Narrators, Giving Fatawa about Seerah when we know little to nothing 
about their methodology, transmitting endorsements from older proofs and 
attributing it to themselves, calling sunni narrators thiqah when we call them 
da’if, and more. 


these 4 issues, although seem small are more than enough to throw out Al-Tusi 
and Al-Najashi, I cleared up their inauthenticity in Parts 2 and 3 of TUKK and 
justified all of my claims. 


IF we threw out Al-Tusi we would need to throw out: 
Advancements in Science, Maths, Astronomy, Philosophy, and more 
His Authentications 

his works, which are very influential and necessary for the Shi’a 

all of his Innovation 


Throwing out Al-Tusi would throw the timeline back, removing his Innovation 
and Traditions, his authentications would need to be evaluated, and if found false 
then we would need to reevaluate the ahadith he graded, upon that we would 
need to throw out his tafsir of Surah al-Ikhlas and al-Asr, his book Jawahir al- 
Fara’id, his philosophy (in which we have over 40+ books of) and more. this 
would devastate the Shi’a Community. 


Throwing out Al-Najashi would: 

weaken the narrators found in his book “Rijal al-Najashi” (even by a little bit) this 
doesn’t seem like much but we’re forgetting how responsible he is for the 
authentication of such narrators! 


upon that Al-Najashi directly contradicts a hadith of the 12th Shi’a Imam 
supplicating for the birth of ibn Babawayh, in which al-Qaim supplicates for ibn 
Babawayh in 305AH or 306AH, which Al-Najashi says that ibn Babawayh moved 
to Baghdad in 355AH when we was young in age, which also means if we decide 
to take from Rijal al-Najashi we would throw out the accepted hadith of the du’a 
of al-Qaim, which is weak to Muhammad ibn ‘Ali al-Aswad. and if we take from 
Rijal al-Najashi then we throw out the narrations of ibn Babawayh from BOTH of 
his teachers, I’ll elaborate further in the next section. 


Part 4.4: The Significance of Ibn Babawayh 


ibn Babawayh is very significant in Akhbari culture. 


ibn Babawayh, also known as Al-Sadug (even though he was never legitimately 
known by that name during his lifetime, the first time he was known as Al-Saduq 
was in 726AH) 

to throw out ibn Babawayh, we throw out: 

Kamal ad-Din 

Al-Amali 

Uyun al-Akhbar 

Al-Tawhid 


Thawab-al-A’mal 

Iqab al-A’mal 

Al-Khisal 

Ial al-Shara’i 

Ma’ani al-Akhbar 

Al-l’itiqadat 

Al-Hidayah 

Al-Mugni 

Madinat al-‘ilm (which is 10 parts, already was lost and was described to be a 
fundamental part of the Twelver Narrative [2]) 


while I’m here, I'll prove the inauthenticity of the hadith which says that the 12th 
Shi’a Imam al-Qaim prayed for the birth of him. 

the narration of the Imam praying for the birth of ibn Babawayh [3] is accepted 
amongst the Shi’a ‘Ulema, they accept that the time of his birth was about 305AH 
or 306AH, however if this was true then Al-Najashi said in his book Rijal al- 
Najashi: 

“He came to Baghdad in the year 355 and the scholars of the Shi’a learned from 
him while he was young in age” while he was young in age? but he was born in 
305AH? although it may seem as if the ratio of his age was different, as he might 
have just lived for long, and 50 years old was enough for him to be considered as 
“young in age” however he died in 381AH in al-Ray, which would place his death 
age at 76, as we minus the lower variable (305AH) by the higher variable 
(381AH), which gives us 76, which means at the age of 50 he was 65.79% done 
with his life, we can find this by dividing the variable of 50 by 76 and then simply 
multiplying by 100. the equation goes as such: 

50/76 * 100 = 65.79% 

meaning he couldn’t have been young in age as he was over the halfway mark of 
his life being completed. 

also, if Al-Najashi’s assumption was correct then all of the narrations of ibn 
Babawayh from his father ‘Ali ibn Babuyah and Muhammad ibn al-Hasan ibn al- 
Walid are disconnected because ‘Ali ibn Babuyah died in 328AH, with 
Muhammad ibn al-Hasan ibn al-Walid dying in 343AH while ibn Babawayh was 
born near 355AH. 


however this brings up another issue because we would then throw out Al- 
Najashi even more than what we did before, upon that we would use the 
narration of al-Qaim supplicating for the birth of ibn Babawayh which is weak 
due to Muhammad ibn ‘Ali al-Aswad. [4] 


[1] The Unreliability of Kitab al-Kafi Part 1 - Tiktok @sautalhaqq 
[2] Ma'alim al-Ulema ibn Shahr Ashub pg. 234 

[13] Kamal al-Deen Book 2 pg. 455 

[14] Al-Mufid min Mujam Rijal al-Hadith by al-Jawahiri pg. 551 


